pfeifer see, clearly demonstrated in his famous 'Letter to Jean Lacroix' which was written in December of the same year as 'A Matter of Fact ' .6 Here too, Althusser looks to a conception of history as part of his critique, but instead of endorsing the Hegelian notion of re-appropriation as he does in 'A Matter of Fact' , he rejects this, and argues that Lacroix is wrong to attribute such a view to Marx. Althusser's claim in this piece is the one that is more familiar to readers of Althusser's later work, namely that the Hegelian notion of an end of history in the re-appropriation (or dis-alienation) of humanity from its essence is nowhere to be found in Marx and further, that such a conception is idealist in its core.7 I want to suggest in this chapter that one of the ways that we can best track the move from Hegel to Marx in Althusser's early work is to do so through his understanding of the role of history, and further, I want to argue that it is this thread that also best links his later philosophical concerns with his early theological ones (and also his later rejection of the theological).
Returning then to Althusser's early view, there is, perhaps unsurprisingly, a natural convergence between his interest in Hegel and his Catholicism around the notion of history insofar as both -as Althusser understands them -offer us a view of history with an end or a goal. For Hegel, as noted above (and as we will return to below), this end is the reconciliation of humanity with itself at the end of history, and for the Catholic, this is the reconciliation with God. Though it is true that Althusser retains this view in his early writings, Warren Montag has recently argued that even in this early work, we can see in Althusser a struggle with the view of history as having such an end and that it is this ambivalent relationship that offers indications of his later view, namely the critique of conceptions of history that are teleological in this way. Montag locates the beginnings of this struggle in Althusser's very first published piece, 'The International of Decent Feelings' , a text in which Althusser, as Montag rightly points out, is engaged in 'a critique of the messianisms, both secular and religious' that arose in the immediate aftermath of World War ii.8 The messianisms that Montag speaks of here are those that Althusser locates in the likes of Camus, Malraux, Koestler, and Marcel (among others), all of whom, despite their differences, at this moment in history, share what he identifies as the thesis that the class struggle as described by Marx and Engels, the struggle between the proletariat and bourgeoisie under capitalism, has been eclipsed by a greater threat whose spectre becomes visible within the brutality of the
